The men who come to This Club are looking for .
more than just sex. Sure, men come — but only at
the expense of tha real draw: the protracted
wandering, the caressing of the zona in your psyche

that gets turned on (and ashamed) when you're

close to what you think you crave.

Call the evening a debasement — a spiritual descent even.
Whatever it is, itisn’t lonely. The slide downward 15 communal,
lubricaned by the sweat produced when a
hunelred men go huncog for M Right
There'sa masculine power — a spirit? an m e
archetype? — on the loose here thal many of
us have yet to expericnce outside This Club. (IF it's a spint, why
cloes i wear so muich leather?) A Latng

frend once remarked that he saw the .
e of a Santeria deity dancing m a a n d
1;|_w_|| al bodily luds. 1 can’t say I"ve ever
spotted Yahwelh here, but U've ghmpsed another force, at least as
ancient, in this nnseemly oasis

- While [rowned on by many in the
ay and leshian community, te leather m y
subiculture wields 2 mpsterious power for
sone — esperially for younger gays and lesbians, who exploit it as
AT VETIE

lowr saler sex

i hg book S h a d 0 w

g,
fungians aud Hamosesmality, Robert Hopcke sces in the donning of

thie Nexible wrmor of leather a conscious attempt o develop the
fullness of one's owin masculine naore in a sochkew that “robs {gays)
of thenr masculine sell through social values and siereotypes which
cley that they are men i all.” While many lambaste S&M
play=ucting for aping the patholdgy of patriarchal society, Hopcke
oes 500 Gar as to see it as a path woward spiritality, representing a
hugzes for the tribalism and collectiive archetypes of which
||'|“||1"|;'.]|:I'.'|:|| |_'|||_|_'|_|_;rv|:' 1_||;_'|;u iw._":. ;||! |}|.'|:L|__'|ii:, ler alone H’:I}'S. Surc'!}r. l:rl.ht'l'
social initiatons — NFL games, corporate takeovers, marriages and
even maleto-male friendships — could do the trick of integrating
restrichion with independence, physicality with spiriality. But woo
wlien, says Hopoke, these vites of passage end up violently becanse
the mualé-lfemale wholeness that homuosexualiy represents geis
miited — with heterosexuals casting a negative shadow on Lthose
men who feel divinelike *healing™ in their love of men. Warns poct
James Broughton in his “Shaman Psalm®; “Man muost love man or
war is forever/ Outnumber the hawks,/Outdistance the angels/ Love
ane unviher for die,”

Akin o the anthropological interest in leather s our
attenipi 1o research the tibal ligure of the bendache in Native
American culture (virtually ignored by heterosexual researchers).
The word lmfeche, initially a derogatory term eained by early

French explorers, stands for the anatomical man who dressed in

Femzile :_'hn:hiug and H'ﬂit]l.‘li:l Plt'hiiﬁt by his ﬁpll'lﬂidl and artistic

(NBOVE ) MARK THOMPSEN, EDITOR 8F TWE INFLUENTIAL GAT SPIRIT; (BELOW) HAREY BAY, FRENDER OF THE MATTACHIRE SOCIETY; (OPPOSITE PAGE) PSYCHOLOGIST MITCH WALRLR, CHANPIODN OF A “CAY PSTCRE"
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conirifmiions tor the ribe. (They were practcally deified by the Navajos, who called them
stercbde, or shaman.) In Anether Mother Tongne: Gay Wonds, Gay Werlds, Judy Grahn writes tha
“there is much Lo indicate that the spiritual heart of the ancient Indian Way was Guy
leadership including both sexes.® She adds that Native American men with berdache wives
wiere seen s extremely forunate; likewise, the women who Ived with te "manlyhearted
womcn” woere recognized among the Cherokees Lo have great influence in tribal matlers

As Walter Williams clarnilies in his hook The Sl and the Flesh: Sexunl Diversily in
Asnerivane Niecliene Chltiore, Mative American societies don't share I-Lumpmﬂ nmuhrzlimu ol T
genders il two seis of sex roles. (Conturies of European-style homophobia have eroded
wibal wlermee, although Williams has met a number of living berdaches). The berdache, in
Lact, Forms a “third sex”™ whercin spiritual trransformation goes hand in hand with his -
vocation — 1o mediate between male and lemale ways of seeing. Laguna Indian writer Paula
Gunn Allen reports that “among American Indians, spirit-related persons are perceived as
more closcly linked than blood-related persons.” For Native Americans, humans live in a
charged universe where spiriis bave as much w say abou destiny as do humans. Il the spiris
Lell a e s i ailolesrence, Lluuugh dreams or visigns, 1o put on clothes ol ihe gppﬂ,ﬂiw
scx, o do cralt work snd practice medicing, he or she had
better do it "MNot o follow the guidance given wpuld mean a
serious breach ol the cularal values and a danger 1o one’s
scll,” adds Grahn.

Anthropological analyges of Native American gays and
the conpemiporary leather subculiore serve a8 proof 1o certain
theorists that an entity called “gay spint” has moved through
people over thousands of years. Whether you buy that notion
or not, whin their work offers is a gay cultural heritage moss
gays and straights are blind to {even though it can be
excavated m the work o Wall Whitman, Daglaley, Syhia
Beach, Langswon Hughes, Merce Comningham, Oscar Wilde,
Beethoven, Sappho, Mato, Virgil Thempson and Gerlrude
Stemn, o wame a lew). But the catastrophe of AIDS is shifting
gay culivee Gast on the side of open “cullorists,” as the sucoess
ol milnant, conlrontative groups like ACT UP and the
phenomencn of "outing”™ make clear. Comments therapist and
community activist Don Kilhefner: "For a long time gays have
been trying we mininiee our dilferences from heteros as an ael
of surutvad, But now, lor the lirst ume in hiswory, gay people are
being urged o begin maximizing our dillerences from

Az ACT UP's
pelicies make
clear, gays who
renounce gay
culture are as
destructivae as
straights who
dencunce gay
culture. The
idea of gay
unity has gEiven
way to a more
effective idea:

A gay legacy.

What the spiritualists offer Is a way Into this mythology via history.

straights as an arf of love, 1o ourselves and 1o them.”

He's hardly calling for separatism. “Gay people’s place is
in the world, " adds Kilheler. He suggests, however, that gays
must first discover who they really are and then lind creative
ways Lo transfer to the world the new tribal knowledge tha
comes with dealing with AIDS.

1"'m not quite sure what that means — tribal, Sm ely,
atlempts Lo locate spiritital sibver linings in the extinction of 3
vilified people beliule political reality. Bul what's undeniable
is that L{:lnlmlllliﬁ}h'jﬂl? death makes [or |1II|'.|-E'J-|.1||.|!’| |1||mi|“_r|.n S
far ACT UP has offered one of the few non-reactive models:
bight back as outrageously and pro-acuvely as possible, But is
that wt? Have gays yet 1o understand what it means 1o live —
an die — as gays?

I ask these questions now because more than a few
psychologists and veteran community leaders, most of them
from Los Angeles, are currently attempting 1o answer them in
books and national forums, These Californians have roots in
the origins of the American gay movement — which, contry
to popular apinion, began not with the Stonewall Rebellion in
New York in the kate "60s but in Los Angeles in the ke “40s.
Today, writers like psycholagist Mitch Walker {author of Men
Loving Men), Mark Thompson (senior editor of The Adwvocaly,
the LA -based national gay newsmagazine ), Don Killefner
(founder of LA s Gay and Lesbian Community Services
Cenler). Califorma flmmaker/poct James Broughton, leshian
poct and publisher Judy Geahn, and author-psychologis
Christine Downing are puiting a mytholagical spin on gay life,
Thompson and Walker, along with Luke Johnson and {"._Ill'i.si
Kilbourne, members of o gay spirit club called Trectops, say
there is a “sacred spirit” that constitutes the essence and
potenual of being gay. “Gay spirit, and the fights it will cause,
will be the central gay politics of the "90s,” says Walker,

What's so controversial aboat gay spirit? For one thing,
the notion [lies in the [ace of the academic gay intelhigentsia,
which is still embroiled in the debate between essentialists,
who argue that gayness has existed throughout history as a
fundamental varation on “homan natere,” and the
constructivists, who claim that gayness is a recent gender
construction with no parallels to homosexuality as practiced
ancientl Greece. Writers like Downing, Walker, Hopcke,
Thompson and Kilhefner suggest a transcending of the
naturevs-culture debate, arguing that while contemporary
gay identity is indeed a unique social construct, the archetypes
that shape homosexuality can be identified i anciem myths,
in the spiritual practices of ether culiures and in the dreams
of modern Bays — albsesht iy wonn Bund laar Walys. Al e Wb, thcse
Californians argue — as did founding gay athers Choastopher
Isherwood, Harry Hay and Cierald Heard in ithe LA, of the
"0s — that gayness is a system of belichs and not just an
orientation in the pelvis, Hay speat years exploring paraliels
between gays and Native Amernican berdaches, those men of a
“third sex” who equated homosexuality with their spiritual
reality.

MNow theorisis like Mitch Walker are again arguing that
gays constitule a “third sex.” And this ime they're prepared
lor the backlash. A war is raging between gay assimilationisis
(e.g., politicians, entertainmenl-industry hgures and the sell-
appointed board members of many gay organizations), who
buy intd” heterosexual institutions, versus what we might call
“gay culturists,” who are demanding a new sci ol values based
on what being gay has to offer societly. Argues Mark
Thompson (who, aside [rom bis work at The Advnecale, is.the
author of a source book on gay spirstuality Utled Gay Spinil),
“The price of integration thus far has been a mediocre,
cendilional type of acceptance inlo society, voupled with a
lack af il1£ltg|'|l about the ]':larlif_'l.l.l.'.ar v BCRTIN BN ETTRES WY |rugi|:_':|.|
— perspective 1 believe gay men inherently hiave. We have yet o
realize thay oul r::m::ging presence may b .'iiHIi]ﬁl;-i!IlL:l‘ lar
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beyond simple social and legal reform.” Adds Don Kilhefner, whose gay-com-
munmity work in LA includes founding its first residential alcoholism and
drug-trestment program, “T always come away from dealings with gay assimi-
lationists feeling spiritually raped.” Only when gays have claimed their histori-
cal imheritance, say the culturists, can a full parinership in progressive politics
with siraights take place.

What separates this new spirituality [rom gays going to their Jewish and
Hindu temples or Clwistian and crystal churches is that the “religion”™ of gay
psyche 15 rooted specilically in gayness and the latent divinity said 1o reside
there; it needn’t borrow from institutions with a history of persecuting gays
Kithefner calls gay spirit the "glimmer of consciousness and recognition that
most gays sense” and that draws many 1o the clergy and the arts. For Chris
Kilbourne, the concomitant evolution of gayness and feminism represents
Mother Nature's attempt to stem global destruction. These thinkers argue that
while the gay psyche ollers insight 1o gays and culture at large, gay people will
never tap that wellspring unal they examine the blood-and-guis damage 10
thewr unconscious, ansing [rom the shame associated with being gay. Or as
Kilhefner likes to put it, *None of us has come oot ver”

Some say that because gay people lack the social initiations without which
o man or woman can claim personal power or social inclusion, their growth
has been stunted. Writer Robert Hopeke, in a discussion of the leather subcul-
tore a8 irilal ringal, relates most people’s modern neuroses to the fact that we
have lost touch with collective legacies and the gods who still inhabi us. Miwch
Walker even holds that the AIDS epidemic is accelerating this meeting with
the gods, that it's "a pulling down into the underworld ™ to unleash the latent
power of the gay psyche, and that no amount of Louise Hay affirmations can
camoullage a wound thal s crying out Lo be opened if it's to be healed. Says
Thompson, “Regardless of our successes, many of us are damaged goods, It's
necessary now to have a vital, authentic connection with the unconscious world
— wilh the psyche isell.” In fact, he says, it's unavoidable, Dealing with AIDS
means undergoing a wansformation in perception whereby one moves be-
tween despair and hope, masculinity and femininity, courage and lear, before
eI wiode. '

Herein lies the controversy, and the horror. To be really gay —or at least
w unleash gay spiric — one may have w0 expericnce nothing shon of death
itsell

Four Chris Kilbourne, 2 member of T1':{'~em|]s, which meers m-_‘url'[hh.' (1]
“validate the inner world of gay psyche and gay spirit,” a symbaolic death comes
ciwly for gays, in the shedding of a skin that takes place when one comes owt
of the closet, (Hence the gay community's fascination with Dorothy in The
Wizerd of Ch, winich, 1l read as a coming-out story, ollers redemption through
.'l_il.llll ney T the: tnlerworkd, whe e ooe dies several times. ) Ban ae r;r_1'r||;]'||15 18]
Mitch Walker, coming out is only a partial initiatgon; there has 1o be a next
stef. Adds Kilheler, "S-mu-l:lhiug an an inner level has Giled. {}llrmmmuniq,r
lonks at what mstiiations we've creabcd, what titles we hold, rather than who
we've hecome as human beings.” The task at hand, he says, “is nothing less
than remventing ourselves as gay peaple.”

DOM KELHEFHER, EARLY HEMBER OF LA.S CAY LIBERATION FRONT, FORKOER OF CAY ANE LESEIAH COMMURITY SERNECES CEMTER

For Treetops member Luke Johunson, an original member with Kilhefner
andl Morris Right of LACs early Gay Liberation Front, this “reinvention™
mvalves not so much a rejection of the old as a rejection of the superficial,
Hew much of the crowd at Rage disco, he asks, really knows their history?
As Judy Grihn argues in her book Anether Mother Tongue, gay culture is
ancient, but its “mner mysteries” have been driven underground.

FHarry Hay says that o begin 1o exhume a gay culture, one would start by
reclaiming a history covered up by gmys them-
selves. Born in England in 1912, Hay was raised
by American parents in Los Angeles. A respecied
Murxist teacher, Native Amerncan-rights activis,
msicologist, lamily man and actor {he and actor
Will Geer were an item in the "30s), Hay con-
ceived of the idea of the Mawmachine Society in
1948 in LA and was joined by soon-to-be- lamous
lashion designer Rudi Gernreich in 1950,

The Mattachines proved the first successful
atlempt to organize homosexuals politically in
Amernca, H:n].' adapted the name from Les soadss
Jopeaex, a 1 2th-century group of itinerant French
dancers who dressed in mask as women and did
notmarry, The name of the society suggested that
gay culure, however suppressed, has existed
throughout human history.

Hay publicly asked provocative questions at
a time when no sale identity for homosexuals ex-

The “shadow”™
is a useful tool
for gays; It
stands for
unconscious
“muck™ — what
WEe OF Our
culture don't
like about
ourselves —
that isn't
integrated into

= our daily livas.

isted: “Wha are we?” "Where do we come [rom?” "Why are we here?™ The
organizing ook place at the height of McCarthyism, and Hay warried that one
wrong move might jeopardize the movement for years to come. As Hay ex-
plains i, "We were'speaking of the dream of marvelous brotherhood . . . but
we were Stll being rather amorphous and indefinite,” The Mauachine Sociery
was essentially a series of what would later be called “consciousness-raising
groups,” which sometimes could last for 12 hours at a time. "We were wilking
about the nghtof self-respect and to appreciate that we are hstrong, nota weak,
people,” he recalls, “that a sissy means a stubborn person who's put up with
an awful lot. A lot of peaple were saying, ‘My Cod, | never thought of that,"™
To pratect the Mattachines, Hay conceived of an official front 1o foster
public dialogue of concerned citizens, based on the 1948 Kinsey Report, which
shocked Americans {and gays) by reporting that as many as 20 million ho-
mosexuals existed in this country. Unofficially, gays were identified covertly
and separated into subgroups of 10, to ensure that no individual knew the
identities of more than 10 others should there be a police sid. Finally, in 1951,
the Mattachines hosted a public dance. {Hay recalls four street toughs standing

in the doorway, weeping at the sight of 60 men walizing wogether)

Then, in 1952, an LA. member was arrested on charges of soliciting an
officer. The man denied the lewdvagrancy charge, and the Society came 1o
his defense. When the case was dismissed, closet doors opened and the Matia-

+ chines developed a network of many as 5,000 gays in Calilornia,

Bur few of the new members shared the framers” radical vision. As Hay
explams it, “Up until then, we were all lorward-looking leftiss. Then, with our
political victory, we.began 1o attract those middleclass types who angued ol
only that we were the same as cveryone clse except in bed, but thal gay people
had nothing in common eveepd their sexual inclinations.” This assimilationis
tack was heretical to Hay's sense of “gay spiril.” ("Fairics levitate, you know, "
he quips.) '

The cold war between spinitualists and assimilationists would plague gay
organizing for years 1o come. Hay was exiled from (and red-baited withing his
own socicty when he challenged the Matiachines' emphasis on “being seen as
respeciable rather than sellrespecting.” Membership dipped w 500, coding
the guld:n era of the Mattachines. “There wasn't a call a.n'rnu;rrr,' recalls HEJ"-

Years later, in the late "70s, Hay, who had lived among Native Americans
in the Southwest, had considerably deepened his spiritual explorations. By
1979, along with LA, activist Don Kithefer and San Francisco writer Mitch
Wail-cer, H.'.'I}' f'umplﬁ"ld-:‘l p]:ult fovr the ﬁl‘.'lil Spiri.ll.tat Ell_‘lllrl_'l'l_‘lﬂ_'l_‘ Fovr Hm:lii:;ui
Fairies, to take place in a remote place in the Arizona deserl. By thew a strong
movement of gay rural men explonng alternatives to city life and mainstream
acceptance had sprung up, along with magazines and gay rural communities
( By then, oo, academic Arthur Evans had also valorized the mythic meaning
of the word “fairie.") At the lirst national gathering, 200 men from the United
States and Canada attended to expand on thisearly gayspirit work. (According

1o Thompson, who has attended many such ritsals since the first in 1979, [airie

gatherings are marked by blissfuld rites, running around naked, circles in which

Thu=s, it pops up, like a nightmare or an unwealcomea guasst,

in the form of violance, dysfunction or self-destructiveness.
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GAY. SPIRIT)

individual [aries discover their wis
dom, mud riwals, singing, drmming
and inumate ecstasy. They are cpito-
mized by Hay'sidea of subjeci-subject
consclousiess, where people treat na-
ture and each other with equality as
opposed 1w subject/object oppor-
tumstc thinking. )

Al the first Radical Fanie gather-
g, Hay gave an imporant speech:
“The hetern man 15 incapable ol con-
ceiving the passibility ol a window on
the world other than his own, is
coually mcapable of perceiving thal
By Pr::lpl-l: |11.|5I1l nat Ot mlo sither of
his man/woman categories, that we
|1:i.E;hI! twrm oul Lo be classiflied as
something else. [F we, as people, will
but grasp this, flesh it out and exercise
tiis a]’ﬁfnmm-r':l'g.-. wiee willl discover the
lovely gay-conscious ‘not man” shin-
ing underneath our disguises. We
must begin gathering in circles to
manifest the new dimensions of sub-

r-18

ject-sibject relationships and o vali-

date the coniribulions our conscious-
ness is capable of developing within
the world vision.”

Unforunately, fairies may have (o
o more than levitnte. According o
paychologist Mitch Walker, Radical
Fairies are livde dilferent [rom
mainsirean gays when il comes (o
neglecting their “dark nanmes.” A
Radical Fairie co-lounder, Walker
resigned [rom s board, along with
Kilhelner and Thompson. Walker
and Rilheer then went on to
lound Treeroots, a non-prolit
educational corporation dedicated
0 gay spint work and which
includes Treetops. Walker, who has
been counseling HIVinfcowed
people at the Edelman Health
Cepter since 1984 and recemtly

started wp a private practice in

Jungian analvsis, lives in a small

apartment in Hunll !.'u'uul!_'i 5

surroumnded by books and images ol

This preliminaey samree list inglydes basks
(avalable af & Daflerent Lighl baoksbores) and
meetings thatexplore gay sairit

W Treelops, a club eaploring jssues

Lurraundieg the gay psyche, meets on the
third Sumday of each month al 'the Trin ily
Episeapal Chureh (Melrese Ave. and
Becgada 3t.) Prem 3-6 pom. Kilbourne and
Walker ofler L0-weeh gay splrit workihops.
A matianal comlerepce is also being
planmed by Treetops for ihis winler, Far
ciEfermation call Chres Kilbeurne gnd Milch
Walher, (213) §59-1325.

Vo comfact Don Kilhefner call {213)
§i4-8131

No proper shedy af gay spinileality and ils
Beslory can begia aithoul GAY SPIRIT, Ed
Mark Thempsoa, SE. Martin's Press, 1987
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male hunks, Hindu gods and MNative American spirits,

Appropniately enough, then, the "unconscious” is the subject of our conversa-

tion. Walker uses the terms "unconscious” and “p
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challenging. as Jungians will, my Judeo-Christian {(or New Age) conception of a
higher power exisung outside me. He equates the divine with the unconscious, and
becausze | am gay, with the gay unconscious. “You're not alone in there, honey,” he
tells me.

I fecl edgy, recalling a speech 1 heard him give at the TF[‘L‘I(:IPE Cay Spirit Chub,
where he siaked ou the terms of gay spirit with quasi-religious pusto. Walker
believes that gays have the spirit of the “gay divine* working within them — reduced
to a whisper, yel yearning to assist straights in their cfforts at progressive change.
“As gay men,” he wid the membership, “in response to an intensifying summons,
come more and more 10 recognize and relate with the reality of the spirit- world
inside our own psyches, it is inevitable that the sweet Lord of Homosexual Libido,
Eros Phanes, Lightbringer, will take us to the supreme ireasures ol human existence
and to the global manifestation of a power for healing and wholeness that's always
been the special provenance of those who fallow the sacred spirit of gay love.”

Walker now tells me how psychological work of this naiure makes you confront
the vastness of the psyche, of which the *[” is 2 small and clumsy part. As he explains
it, such analysis is nathing new; the ancients practiced it regularly. The anly way (o
purge demons from Lhe soul was 1o see how they had constellated in an indivadual’s
upbringing. To Walker's mind, Jung reformulated secret shamanic teachings. He
evenl s:chL::lll_E'tan psychology as the post-Christian, post-patriarchal theology of the
hature, “And the wonderful thing about i," he says wryly, “is that you don't have to
join an insitution. You just do the inner work.”




lin his wark with EAYs from dis
simidar backgrownds over the Lase 18
years, Walker has identilicd gay
Archetypes that siraight {(or
closeied) _|url!:'1'iilll.~| bavve dEmored
Jungians credin him with hawing de

Fevvicel “nlie Dweinhile™ — o Do
sexiil sl sl b oexisE b coee e
e = ann archetvpel ternes. Walke

cloresn 't _iI.I:'-I e wig with those
archewypes; his gy clicnis see them
i their decinms, (Apparcaily, when
:|"I.:Iil.'HI:I!| }'I:l!fil'li_:'.llll:'l'llnl:||I,nql|'|_';||n:l.
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The term "shadow”® ﬂgain

belrays how some of these E;ai.-'.
theoreticians barrow from Jung. “I _

hate.the terminclogy,” says Luke

Johnson, "but for people intgrested,

in dream stuff and the vastness of
the psyche, it's the best we can do,”
. For Thempson, the "shadow” is a
useful tool for gays; it stands for un-

conscious "muck” — what we or our

culture don't like about ourselves
—that isn’t integrated into our
daily lives. Thus,. it pops up, like a
nightmare or an unwelcome guest,

in the form ol violence, dysfunction -

or seli-destructiveness.

.Poct Robert Bly calls the ~ .
shadow “the long bag we drag be-
hind us” and suggests that each cal-. . -
tare fills the bag differentlprAs..

Thﬂmpmn puts it, Jung‘mns see
humans as polysexual, but in West-

ern socicty such fludity gets junked -

in a Hefty bag (along with the fom-
inine archetypes that exist in all
men). In America, heteros fill their
sacks with their own latent ho-
maosexuality, thus projecting a hate-
ful shadow onto gays that's actually
a rcflection of their own nature.

For Thompson, gays have so in .

ternalized the idea that they arc bad

heteros that some exploratory work
with the shadow can only be liberat-
ing. “This is hard to grasp lor those

who value watching Rambs over -

wrestling with the gods,”™ he says,
 “but because ol AIDS, every gay and
lesbian is experiencing the wound.”
For Thompson, who is HIV-positive,
the real virus is “the nut of undoing
that's been planted in the soul of
every gay and lesbian, a function of
social control.” How Lo relate Lo it

- . without dropping dead? For Thom-

pson, myths offer road maps toward

inner knowledge and “a sense of

something greater than us — the

continuum of gay culmire.”

He and Walker have just
completed a bopk thatsdraws ALDS
parallels from the world’s oldest re-

corded myth, The Epic of Gilgamesh,

wrillen more than 4,000 years ago
in Mesopotamia. A corrupt king,
Gilgamesh [alls in love with his
double, Enkidu, who subsequently
dies. Gilgamesh descends into the
underworld to find Enkidu, He fails
but, following this loss, cinciges
whole. Explains Thompson, "A
man oulof touch with his betler na-
ture becomes initiated into a more
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complete life through the love of another man. Butl he must journey into the
darkest recesses ol his soul 1o bnd the equivalent of everlasting life: self-knowl-
edge.”

: Indeed, Kilhefner sees it as a political respansibility for gays 1o understand,
inhabit and demystify such shadows. Walker goes a bit Further: AIDS is forcing
gays o make good on their latent powers by shoving the shadow in their Faces.
“You can look at ALDS as the shadow come o gays in living color, asan expression
of the fact that gays have begun to marshal their lorces — and that's threatening
to the ohgarchy. Some people have suggesied AIDS as a conspiracy theory, but 1
don’t think you have to account for it on those terms. Carl Jung and Sigmund
Freud have done a wonderful thing for us moderns in expounding the idea of an
unconscious that can act out in all Kinds ol crazy ways.”

Gay people have suffered 30 much idiocy at the hands of self-appointed AIDS
gurus that any non-political explanation of the epidemic tends to grate. How
could a melaphysics of AIDS possibly benefit those fighting it? Part of me sees
this gay Jungian emphasis on “the hero journey,” this quasi-mystical fascination
with death, as a step backward from the gay-historical analyses that have
expladed aver the last decade, (Walker the Jungmn sees gayness not as a
construction but as a sell-starting “natural” phenomenon. Forget the ocdipal
complex: the child, born gay, is atracted o the Dther and borrows sirategies
from the mother w woo him, The inevitable rejection by the father is what
causes Lhe rupture, not the boy's attachiment to Mama.)

lndeed, I sometimes see these gay-as-shaman theorics as stand-ins Tor old-fash-
ined religion, a erutch that people revertto when they feel besicged or close to
death. My grandparents, having escaped the Russian pogroms il the twrm of the
century, expenenced such leelmgs m their prous adherence o Jewsh b despite
their sulferings {(or beciuse of them), Throughout the centuries, Joews have at-
templed o understand why they were persecuted in Babylonia, Egypr. Germany,
Persia, The only answer they came up with was the destrocuions of the wmple as
a manifestation ol God's desire 1o present them with an opportuy W andergo
punishment and cleansing. The jungian tike on AIDS s an arches | o oy be
samply another version of the *punished Chosen People® scenario. Doesn @ all the
metaphaorizing cloud the ssues surrounding ATDS, which alfects more than gay
people, and i a discase of povernty and race. Isn’L AIDS, alter all, just a virus?

In fact, most AIDS actmists have little use for the notion af a "gay shadow.”
“It"s senseless for us to spend energy on anything that sn't about trying to end
this epidemic,” says author and ACT UP/N.Y. member Larry Kruner, advancing
an argument that philosopher Hannah Arendtapplied 1o the massacre ol the Jews
in Mazi Germany. "Gays have been perscouted because we haven't fought back
enough. Society hates nothing worse than avictim, There i no higher calling than
the political.” For gay theoretician Douglas Crimp, AIDS exisls only through
“ronstructions; il shouldn't be theovized apac from the practices that coneep-
tualize i, representil and respond tw it "It would serve us beiter,” he says, "o
concéntrale on this simple fact — we don't need 1o fmnseend the epidemic, we
need o end it.” Hay and many other fairies reject Jungian psychology and what
they perceive as its institwionalized homophobia. And some gay people of color
eriticize an all-male, mostly white group lor speaking so universally for “the gay
spirit.” :
For his part, Walker sees the last century and a hall ol gay liberation as a
reclaiming of an ancient spiritual and culiural iradition that was almost completely
eliminated by zealous Christians. His theory of gay desuny and the way AIDS [is
i@ it is bolstered by his experience as a therapist; now, move than ever, gays want
to explore their shadows. “Ne one wants to enter the jaws of hell,” says Walker.
“Anyone in his right mind would run in the opposite direction.” But gay men, he
submits, intuit a "calling”™ 1o relate o the archetype of the soul tha, like their first
feelings of homosexual love, won't stay in the closet. Walker calls this process
“roming oul inside.”

Last week [ attended the memorial service for friend and Cast Theater
praducer Ted Schmitt, Ted was apenly gay. But the Lug:m'u:.:l'a ol his memorial
chase wo leave mention of the word “gay”™ out of an atherwise moving service. [
felt robbed and, as Kilhelner says, “spiritually raped.” And I wasn't alone.

The gay culiural stakes in the artistic, literary, activist (and now spiritaal)
arenas are mounting. As ACT UP's policies make clear, gays who renounce gay
culiure are a3 destructive as straights who denounce gay culivre. The idea of gay
unity has given way to a more effective idea: a gay legacy. Whit the spiritualises
offer is a way into this mythology via history. Wheiher AIDS is seen as a divine
monster or as an arbitrary virus is up o each individual o decide. Bug the im-
patience the spiritualisis feel wward the dead end of gay politics can be inspiring.

*We need 1o lorufy the community. Unfortanately, one ol the most insidious
concepts used 1o develop a subculiure has been that of pride,” comments Thom-
pSOI. “Pryde may htll:l to-deflne the outer world, but it inhibits access o the inner,
more compassionate one.” While a Native American-style comtemporary réunion
between the so-called three sexes may not be in the cards in the near future, a new
gay man, more awareé ol his dark and light sides, may not be such a political

hability. [@




